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On the shoulders of Bakhtin and Vygotsky:  towards a cultural-historical, social practice theory of identity and social movements 
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Over the last decade, several colleagues and I have been developing a cultural-historical, social practice theory of identity.  Our books Identity and Agency in Cultural Worlds (Holland, Lachicotte, Skinner and Cain) and History in Person: Enduring Struggles, Contentious Practice, Intimate Identities (Holland and Lave) articulate a dialogical and developmental understanding of human life by drawing together the ideas of M.M. Bakhtin, L.S. Vygotsky, and Pierre Bourdieu.   Both books posit "identity" as a key concept for understanding human action.   

Because of what I will call its "double-sidedness,"  "identity" is relevant to a number of different fields.  By "double-sided," I mean that identity is simultaneously a social phenomenon and a phenomenon of the person. (See Figure 1)  Some fields, such as anthropology, sociology, cultural studies, and critical education studies, pay more attention to the social dimensions of identity.  Post-structural and other theories from those fields address issues such as the role of the state or civil discourses in constructing gender and other structural identities. 
 Clinical, social and developmental psychology, in contrast, tend to conceive identity in its personal aspects. Theoretical perspectives important in those fields stress psychological and psychodynamic tasks such as individuation from parents and the achievement of consistency, confidence, and certainty in one's sense of one's self in the world. 

Our view of identity is unusual in that it builds on the legacy of the cultural-historical perspective or what has come to be called the sociocultural approach (Wertsch 1998). It relies on practice concepts that purposively incorporate both social and personal dimensions.  

Later in the talk, I will discuss these concepts explicitly. First, however, let me begin by briefly sketching the social/public side of identities and then their personal/intimate side.  As will be the case for the whole talk, I draw for illustration from research on the environmental movement in the United States. 

Over the past thirty years, the United States has seen a proliferation of people who are distinctive in their professed concern for the earth and its living creatures.   Referred to by names such as "environmentalists," "radical environmentalists," "anti-consumerists," "animal rights activists," "vegetarians," and "anti-corporatists," these people have generated new practices such as recycling, eco-tourism, and environmental art. They have encouraged the social prioritizing of new discourses about the world such as global warming, biodiversity, rainforest destruction, and corporate responsibility.
  Their activities have challenged the boundaries of such basic social categories as "nature," "food," and the "common good." 

Views of environmentalists circulate widely in newspapers and on television.  Environmentalists are present in and sometimes the heroes of films and movies.  The environmental focus of contemporary politician, Al Gore, is the subject of cartoons.  Even people who are not involved with the movement have images of what environmentalists look like and what they do. 
 

At this point, I am speaking of identities as social identities; that is, as collective representations of persons who act distinctively in a particular arena of society.  While these cultural imaginaries are sometimes playful, social identities are very serious matters.  They are a key means by which collective life is organized, coordinated and controlled. Foucault, among others, has encouraged us to appreciate the importance of power in the creation and modification of social identities and in their use to control populations.  He emphasized what I will call “tools of identity and positioning”, works of power such as policies and laws that define categories of people and their characteristic treatment.
 

Opponents and detractors of environmentalism in the United States have tried to undercut the movement by criminalizing some forms of environmental protest or by portraying the concerns of environmentalists as over-reactions and boring.  For their part, activists and their supporters also use tools of identity and positioning.  They create counter-images that brand corporations and politicians as destroyers of the environment and show themselves as its protectors.  They circulate these images as they can, seeking to build publics that will support pro-environmental measures.
 

These are some of the social/public dynamics of environmentalism and environmental identities. The other side of environmentalism is personal and intimate.  At the same time that cartoons are making fun of Al Gore's environmentalism and congressmen are drawing up legislation to criminalize certain types of environmental activities, people like Ray, a man I will consider extensively later in my talk, are shaping their lives as environmentalists.  They have personal identities as environmentalists.  That is: they have a developed sense of themselves, they understand themselves, as environmentalists, as people who are concerned about human abuse of the environment. They organize segments of their lives and of their relationships in order to act in the name of their concern about the earth. They feel responsible for the outcomes of their efforts in the world of environmental action. They care whether their behavior is consistent with this identity. Their environmentalism and environmental concerns are integrated into their senses of themselves.   

While environmental identities are sociohistorical formations materialized in discourses and images that are circulated in the public sphere, they are also “psychohistorical” formations that develop over a person’s lifetime, populating intimate terrain, forming history in person and motivating social life.  If we are to understand how social movements produce new knowledge and engender new identities, we need a theory that appreciates the development of personal identities in relation to social identities and vice versa. 

Our social practice theory of identity begins with the sociogenic concepts of personhood developed within the American school of social psychology that claims G. H. Mead (1910, 1912, 1913, 1925, 1934) as its founder.  It then draws upon the ideas of Vygotsky, Bakhtin and Bourdieu to modify and extend Mead’s notion of the person making it more anthropological and more attuned to critical cultural studies. 

Mead, a theorist who shared intellectual roots with Vygotsky (van der Veer and Valsiner 1991) began with humans' instinctual abilities to coordinate their actions with one another.  He traced the subsequent career of this coordination through the person’s engagement in social life.
 The person acquires the ability to take the standpoint of the other as she learns to objectify herself, to represent for herself the qualities of her performance in and commitment to various social positions (for example, in the United States, mother, black woman, Marxist anthropologist, environmentalist, public servant). Such objectifications of self, especially those to which one is strongly emotionally attached and committed, become the cores, in our system, of one's pro-active identities.
  

Mead's conceptualization of human sociality highlights what for us is a defining feature of identity. Having an identity means having a sense that one's actions in a social world reflect back upon one's self.  The person invests her self in her actions in the cultural world to which the identity is relevant. 
   Environmentalism and environmental concerns have to be integrated into the person's sense of self in order for the person to have an identity as an environmentalist.
  

We modify Mead's concepts of identity in light of Vygotsky and Bakhtin's demonstrations of the importance of semiotic mediation, of sign use as a means to control one's behavior voluntarily.  Vygotsky's analysis of cultural forms as mediating the development of psychic life encourages us to appreciate the relevance of identities to action.  

In the writings translated into English, Vygotsky himself stressed the construction of "higher psychological functions," such as thinking in situations of recall.  The idea of mediating devices is, nonetheless, appropriate beyond the domain of humans' control over their memory and even their problem solving and inferencing.  Luria (cited in Cole 1985:149), for example, gives a case of the mediation of will, and Vygotsky (1984:379) discussed the development of a "logic of emotion."  Through signs and words children learn to talk about, compare, classify, and thus manage their own emotions. In some writings he suggests reflections on self. We have extended his ideas to develop the concept of identity as a "higher order" organization of one's thoughts and feelings with respect to who one is, how one wishes to behave and how one evaluates one's own behavior.  Personal identities represented for one's self by cultural signs are a key means by which people organize, coordinate, and attempt to control their own daily lives and intimate experiences.
  (See Figure 2.)

Even more pertinent to the issues at hand, we can also see how these mediating devices can serve as important links between social and personal identities.  A number of researchers, including ones inspired by a cultural-historical perspective (e.g., Harré 1984, Davies and Harré 1990, Harré and Van Langenhove 1991, and Wertsch 1998, Holland et al 1998) have recognized the significance of narratives, images and other cultural forms in self-formation.  They have also contributed to our appreciation of these narratives as social and cultural phenomena. In our social practice theory of human action, cultural forms are the pivots, the intermediaries, between the public and intimate sides of identity. 

These pivots, it should be noted, operate in both directions. There is "bi-directionality," a term that Jaan Valsiner and others have used to disrupt taken-for-granted notions of the relationship between parent and child.  Just as, prior to these modifications, most theories of child socialization were uni-directional, most theories of identity are also uni-directional in emphasis.  Either people are imagined as shaped by cultural forms to fit social identities or they are imagined as engaging in psychological processes to shape or process narratives, images or other knowledge structures (Henriques et al 1998).  Instead, we opt for a bi-directionality.  Bakhtin, Volosinov and their associates were especially good at conceptualizing this bi-directionality.  Following them, we conceive social action as making personal activity public and personal life as making social practice intimate. 

Several important points about a cultural-historical, social practice concept of identity can be drawn out through a contrast with Eriksonian models.   From the Eriksonian perspective, the person works to organize himself across the life space so as to achieve a relatively stable, consistent and mature sense of self.  Once developed, his sense of self and his moral, gender and racial identities, are expected to be trans-situational remaining salient and consistent across all contexts of social life (e.g., Nucci 2000 and Pimental 2000). Moreover, after early adulthood, barring severely traumatic conditions, one's identity is expected to remain essentially the same.  

Our first point of difference is one of domain specificity.  Our perspective, unlike Erikson's, is a contextualized theory or a domain theory of identity (Nucci 2000:pp 17-18).
  We describe personal identities that form in tandem with historically specific social and cultural worlds. These identities are related to particular arenas of action, that we call "cultural worlds."  As we shall see, Ray, the man I am drawing upon for examples, developed a movement identity that was tied to the cultural world of environmental action.
 

The second point of difference concerns multiple identities.  There are many domains or cultural worlds to which people have access.  One may form identities in relation to academia, say; to family life; to political life; to the world of romance and attractiveness.  Any one person is likely to have a number of personal identities.
  

A third difference from Eriksonian concepts is that we do not expect consistency and stability.  A double-sided view of identity does not lead to the anticipation of a self that is consistent across all life spaces.  Different arenas of social life are formed by differing social and cultural dynamics.
 In our view, the consistency and stability of one's personal identities are dependent, at least in part, upon the consistency and stability of the social identities that constitute the cultural worlds in which one participates.  

Now, I want to provide a closer view of the contentious practice that is characteristic of social movements. I will draw material from a large research project on environmental activism that is being carried out in two areas of the United States--one in the Southern United States, the other in the Mid Atlantic region.  In our research, my colleagues and I studied over 25 environmental groups, their aims and their histories. I will describe one of the groups that we studied and then take up identity issues raised by a cultural-historical approach.

The birth and development of citizens unite! 

I invite you to imagine the mountains of Western North Carolina.  Several years ago in a beautiful valley there, some residents learned that a company called Marsdon was going to build an asphalt plant in the middle of their valley.  (Asphalt plants rely upon industrial chemical processes to produce material used for paving roads.)  A man in the neighborhood, Ray, became alarmed and called a meeting of people concerned about the plant. Some 50 people showed up for the meeting.  That was the start of a group that came to be named Citizens Unite! (a pseudonym).   

In the following months, Citizens Unite! (CAP) went through a process that we have noted in other local environmental groups.  People often become alarmed when the place where they live or a place that they otherwise care about strongly is threatened. They form a group.  If they are white and middle class, they first try to fend off the threat by alerting government officials to the problem.  They expect the government to step in and protect them.  CU! members fully expected the county commissioners to take over the situation and find a way to stop the asphalt plant.  When the government does not help, and often it does not, the group decides that it must take more responsibility for stopping the threat itself.

A common next step is to turn to other activist groups for help.  Members of other environmental groups made overtures to Citizens Unite! and rapidly came to their aid.  CU! was tutored in effective organizing techniques and, even more significantly, it was exposed to the rhetoric of the environmental movement. 
  As advisors coach the newly formed group, they urge the members to enlarge their activist vision, to see the dangers of the asphalt plant as a "microcosm of the big picture" of corporate pollution.  CU! members did begin to think outside of their own valley. They undertook the job of protecting the air quality of the whole county not just that of their own neighborhood. They eventually became a citizens lobby at the state level. By the time our research was finished about a year later, CU! had played a role in the shaping of state policy regulating asphalt plants and had been incorporated into regional environmental alliances.  They served as a watchdog for air quality issues and mobilized the membership of affiliated groups on appropriate occasions. 

This case illustrates important means by which social movements have effects. As we see in the case of CU!, everyday concerns were reinterpreted in the discourses of the environmental movement. The more general and abstract language and models of the environmental movement were worked into local practice. CU! members were drawn into the movement web and into the vision of the world offered by the movement. 

From this case, we can also begin to glimpse how the personal/intimate aspects of movement identities form. 

The fight against the asphalt plant as a space of authoring social identities

Because they go against the grain of the status quo, social movements invariably involve contentious practice. In these conflicts, people generate stories or narratives about who is at fault and who is to blame for environmental damage. In portraying what is under threat, they often create visions of the future. These narratives and imagined futures orchestrate, to draw on Bakhtin's term, the various parties to the conflict.
 They make claims about the relationships among the different parties to the struggle by alluding to, if not explicitly providing, a storyline that assigns roles to the participants. Especially when told or presented in impassioned words and images, these claims invite or, in many cases make accusations that demand, a response.  

In the vision of Bakhtin and his associates, we humans are always being addressed and always answering.
  In answering, we author the world.  We draw upon familiar cultural genres and we orchestrate the voices of others to give meaning to the situations in which we find ourselves. Inspired by Bakhtin, my colleagues and I refer to these contexts of defining self and other as "spaces of authoring" (Bakhtin 1981, Holquist 1990, Holland et al 1998:272).  

The local struggle over the asphalt plant created an intense "space of authoring" self and others.   In attacking and defending themselves in the struggle over the plant, the activist group, the company, local government officials, and other commentators generated narratives of blame and responsibility and visions of unhappy futures.  Of all the parties involved, the press focused especially on CU!, the environmental group, and on Marsdon, the company.  Theirs were the narratives most often brought into dialogic contact.  For these reasons and for the sake of time, I will talk only about them.

In their accounts, Citizens Unite! and their supporters stressed the damage that the asphalt plant would do to the county’s natural beauty and environmental quality. It would spoil the river flowing beside it. It would emit toxic fumes.  One of the members of CU! was quoted as saying, "This river needs our protection now.  I say, for God's sake let's do something before it's too late!" [Quote in newspaper article, April 2, 1997.]  Someone, the reader perhaps, is being warned of an impending disaster and invited to do something about it, to become engaged.

The threatening future Citizens Unite! stressed most was the likely health effects of the plant.  They foretold a future where asthma and other respiratory diseases would increase for miles around. At one point, they dramatized this imagined future. As reported in the newspaper, "residents armed with surgical masks flocked to the courthouse" where the county commissioners were meeting.  By attending the meeting wearing masks over their noses and mouths, CU! graphically portrayed a future in which it would be hard to breathe.  This was what the future could be like if Marsdon was allowed into the neighborhood. 

Such images of the future entice engagement and identification.  The viewer is encouraged to think about how she would feel if the asphalt plant is built and causes her or her children, or perhaps an older parent, respiratory discomfort.  The vision invites her to become engaged in the struggle to prevent corporate pollution of the air.
  

In letters to the editor, in what they said to newspaper reporters, in statements they made at public meetings and in informal conversations, Citizens Unite! assigned themselves, the community, the government and Marsdon particular positions. In CU’s most consistent narrative of blame and responsibility, they authored Marsdon as an irresponsible company. They talked about Marsdon as a heartless company that did not care about the health hazard that the plant would be and they publicized Marsdon's record of failing to comply with environmental standards and regulations.   

Maymead is a greedy company unconcerned about the community, and the local environmental group is one that has "done their part for the community and our neighbors to bring this massive problem to light."  "They [Maymead] are a company and they have the right to earn profits but not the expense of our community." [Letter to the editor from a CU! supporter, May 8, 1997]

In their narratives of blame and responsibility, CU! is a citizens' group that has taken up a self-assigned heroic role, that of monitor or watchdog protecting the public from corporations that might damage the environment. Other citizens are potential members of CU! and beneficiaries of the group's work.  For example, in a letter to the editor on May 8, 1997, a supporter wrote that the local environmental groups have "done their part for the community and our neighbors to bring this massive problem [caused by the asphalt plant] to light."  "They [Marsdon] are a company and they have the right to earn profits but not the expense of our community."  

These sorts of narratives
 and imagined futures can be thought of as "tools of identity and positioning."  In the case I am describing, they were clearly used in interaction--in social practice--to cast the parties to the conflict as particular kinds of actors.  

While Citizens Unite! positioned Marsdon as irresponsible and suspect, a Marsdon executive, the company lawyer and Marsdon employees defended the company and counter attacked the claims that Citizens Unite! had made. 

The Vice President was quoted early on in the conflict as claiming that  Marsdon is a “responsible corporate citizen” of communities where it maintains facilities… in full compliance with all applicable federal, state, and local regulations." [Quote in newspaper article, March 6, 1997.] Here's another quote:  "We stand behind our work," he said.  "We are trying to do everything we can to be responsible." [Quote in newspaper article, April 17, 1997.] In another instance, Marsdon officials said that yes, they had been charged with violating some environmental regulations, but that their violations were minor indeed and not worth such a fuss.  

In their narratives, Marsdon sympathizers portrayed it as a reasonable capitalist company.  They painted CU!, on the other hand, as disingenuous and deceitful.  The members of CU! claimed to be pursuing environmental goals, but really what they cared about was the value of their property.   

"I understand people's concerns about aesthetics and real estate property values, but let's stick to those subjects.  Let's not conjure up untruths and non-real issues to fortify one's cause."  [Letter to the editor, March 7, 1997, employee of Marsdon]

Both CU! and Marsdon were pursuing capitalist goals. The difference was that Marsdon was playing the game the right way while CU! was not playing fair.  CU! members were pretending to be environmentalists, when, in fact, they wanted to make a profit from selling their houses in coming years just as Marsdon wanted to make a profit selling asphalt.  If CU! members wanted to play the capitalist game, if they wanted to participate appropriately in the cultural-historical world of capitalism, then, they should use an acceptable route to block Marsdon which was to call for zoning laws in the area. 
Several aspects of this space of authoring are worth comment. They relate directly to the forms that personal/intimate identities take when they develop in social movements.  

First, the various parties produced tools of identity and positioning and images of the future that they employed to position others and explain themselves.  These narratives and images, however, were not simply strategic representations.  They made meaning in a complex and crowded reality. 

Second, in this space of authoring, the parties to the struggle were in "dialogue" with each other.  Their narratives and images were brought into dialogic contact. 
  I do not have time to do justice to Bakhtin's emphasis on and methodology for analyzing dialogicality as it appears in cultural forms and in inner speech (Volosinov 1929, Holland et al 1998).  But, I will point out below how dialogicality appears in the dynamics of personal identity. 

My third comment concerns social image.  Again, I am drawing on a concept of Bakhtin's.  He (1981, 1984) and his associates forcefully argue that languages and dialects come to be associated with an impression or stereotype of their speakers, their ways of life and their places in society. The dialects of long-time residents of the mountains of North Carolina, for example, carry with them an image or stereotype of a people that are different from mainstream Americans.  Social images of one's dialect can affect the credibility, legitimacy and respect attributed to what one says. 

Extending this concept of social image, we can say that the narratives of blame and responsibility and the images of the future generated in the struggle over the asphalt plant came to have social images. The involved parties, especially Marsdon and CU!, were competing for public sympathy, credibility, and respect.  Marsdon's pronouncements were associated with suspicion by some because Marsdon was an "out-of-state" company and because CU! successfully tainted its reputation for obeying environmental regulations. But, on the other hand, CU!, had an ambivalent social image as well.

Many of the people in CU! had moved into the area and were considered outsiders.  The local political culture dictated that one work behind the scenes, so to speak, and not make trouble in public. The dramatic protest at the county commissioners meeting--the protest in which CU! members wore masks--was too confrontational for many locals (Bartlett and Boyer, forthcoming). Thus CU! acquired a social image that was jarring to many and this image may have rubbed off on their stories and claims about Marsdon. At the least, it probably diminished the willingness of others to join CU!.  There were people in the valley threatened by the asphalt plant who did not join Citizens Unite!.  People who had grown up in the area tended not to get involved with CU!.  They did not identify with CU!'s social image and were evidently not alarmed enough about the threatened future CU! portrayed to take some other course of action.  

Now, in order to discuss the personal/intimate side of the struggle over the plant, I will draw upon interviews with Ray.  As we shall see, before becoming involved with Citizens Unite!, Ray was uninterested in the movement.  His disinterest stemmed, in part, from the social image of environmental activists as radicals.  

The fight against the asphalt plant as a space of authoring personal identities

Before organizing CU!, Ray had a few pro-environmental concerns, but they were not well orchestrated and he considered them unimportant.  Other than that, he described himself as not having been "really concerned about the environment."   

That was until the asphalt plant. At the time of the interview, he recounted a change in his orientation:

I just was not environmentally minded up until six months ago.  Now, I am very environmentally minded.  I'm talking about turning the light switch on and off.  All of a sudden, I'm being personally affected by it.  So, on goes the light, and the light goes perpetually and will never go off now.

At the beginning of the interview he stated:

This campaign [for air quality] has led me into being a fairly strong environmentalist.  I see things now that I wouldn't have ordinarily seen in the past.  When I see things happening - big exhaust coming out of trucks, the first thing I think of now is how much sulfur dioxide is going into the atmosphere, whereas before it was just smoke coming out of an exhaust.

He described other changes in his behavior.  " Now, I even do things myself, such as recycling that I've never done before."  Even more remarkable perhaps, he switched political parties.  He had become disgruntled with the Republican Party in the area.  The Democratic Party was responsive to CU!'s efforts to clean up the air of the county.  The Republicans were not. 

Along with these changes in consciousness and behavior, Ray shifted his understanding of himself--his identity--in relationship to the movement.  Before his abrupt immersion in the world of environmental action, he felt little responsibility for environmental degradation.  When was asked to recall when he first noticed environmental damage, he answered as follows:

Well, I guess that even all through my adult life, I've always realized that we're not doing too much to protect anything [the environment], but it never was really in the forefront of my conscience, it's always been in the background.  I've sometimes thought what it would be like to go back into the 1700s, when the Indians [Native Americans] were around - alright, we didn't have TV back then, you didn't have cars, everybody rode around on horses, and whatever - but the rivers were clean, the air was pure, trees weren't being killed by acid rain.  So, we've paid a heavy price in order to have TV and automobiles and so forth.  

In this narrative of blame and responsibility, Ray sees himself as one of many, many others who have inherited the results of an exchange.  For the sake of conveniences such as television and cars, modern people allowed the earth's air and water to become impure.   He describes this narrative as being "just a thought."  But even if he had been more engaged by it, one wonders if he would have been lead to action.  The exchange of a pristine environment for material progress and comfort was in the past, before Ray was born.  He was scarcely implicated.  Moreover, the exchange seemed somewhat reasonable to Ray. In the beginning of the interview, he said that he was an environmentalist, but not "an environmental NUT - I am not an extremist because I'm not so foolish to ..[think] that we don't need to have industry."  His older narrative led him more to feel a vague sorrow than to undertake ameliorative action.

Then the asphalt plant came along.  Ray and Citizens Unite! developed a narrative that blamed Marsdon for being an irresponsible company that violated environmental regulations and so threatened the health and welfare of the community. Especially when Ray found out that local government officials would not intervene, he and CU! began to author themselves as environmental  "watchdogs," as concerned citizens who had taken up the job of monitoring business and government. As he worked with CU! to stop Marsdon and as he talked and worked with experienced environmentalists, his thinking went beyond the asphalt plant.  He began to think of other industrial installations and waste dumps and to think of environmentalists as public-minded watchdogs monitoring the excesses of the hog industry, of the timbering industry, of landfills, of nuclear waste disposals. At some point he began to take these broader narratives personally and to see himself as a citizen concerned about air quality in the county as a whole.

As we know from Vygotsky (1978, Wertsch 1985) and his emphasis on semiotic mediation, cultural forms can become the media for developing higher level psychological organization. 
  I have already introduced the idea that objectifications of one's identity allow for a "higher order" means of organizing one's activities in the cultural world of environmental action. In their struggle with Marsdon, Ray and the other members of CU! produced narratives that directed suspicion at the company and cast themselves as public-spirited protectors of the environment. Perhaps in the beginning the narratives were mainly for the purpose of cultivating public sympathy. But, they did not remain just a tool of positioning Marsdon, they became a tool of identity for members of CU! themselves.  In the contentious practice against the company, Ray began to take the narratives personally.  He began to see himself as an environmentalist, to value that identity, and to "grow into," that is to develop in, that world of environmental action.    

Social Image

In addition to participant observation research with the groups, we interviewed over150 members of those groups plus a sample of people who were not participating in local activism. All of the people we interviewed, even the subset who had not been involved in environmental practice, had some awareness of the movement and could recall becoming aware of environmental damage at some point earlier in their lives.  Most had developed identities as some sort of environmentalist.
  While many had grown into the movement in other ways than Ray and had become talkers and performers of different narratives, we see in their interviews many of the same identity processes. Similar tools of identity and positioning had played significant roles in their experience.  

Another identity process common to a significant number of the people in our study concerned the social image of the movement and its discourses and practices.  In their trajectories of becoming and developing as environmentalists, many had had to work against social images that initially alienated them from environmental action. 

In many parts of the United States including the two areas where we conducted our research, the mainstream environmental movement has a social image that is raced and classed (Pulido 1996a,b; Brown 1995).  People of color and people of lower-income tend to associate the movement with being white and middle-class. While many white, middle class people are not particularly aware of this image, it dissuades non-whites and working class people, even those who have environmental sentiments and concerns, from identifying with the mainstream movement (Brown 1995).  People of color and poor people instead have developed other strands of the movement, e.g., the "environmental justice movement" and the anti-toxics movement, and they are more likely to participate in those activities.

Another social image of environmentalism is that of radicalism.  Daro (2000), a member of our research team, has reviewed the representation of environmentalists in newspapers and trade journals published since the 1970s. She argues that opponents of the movement initially represented all environmentalists as radicals, but have since adopted a more nuanced approach. Those environmentalists who recycle and manage their consumption are presented in positive terms; those who protest corporate and government pollution and other forms of environmental degradation are presented in negative terms. Dramatic protests and emotional outspokenness tends to be associated with radicals. 

It is interesting to note that CU! acquired a social image of controversy and radicalism.  These associations came as a surprise to the members of CU!.  In June of 1997, CU! members were planning to peacefully demonstrate at a public hearing on the plant. They were shocked when they found out that police would be present.  "Are they expecting violence [from us]?" one of the members asked.  They thought it ridiculous that police would be brought in just because CU! was planning to demonstrate.  One of their advisors explained that environmentalists are being painted as anti-government.  Anti-environmental forces, she continued, encourage the public to associate environmentalists with the militia and its acts of bombing federal buildings.  (The militia is another social movement in the United States.) 

On the personal/intimate side, our interviews suggest that negative social images often interfere with identification with the movement. Ray's description of his history in environmentalism attests to this process.  Before becoming involved with the struggle over the asphalt plant, Ray reports himself as being uninterested in the movement because of the image he had of environmentalists.

" I thought that people who were environmentalists were crazies because all they do is interrupt.  Some people are not allowed to use their land because of environmentalists; some people are not allowed to do certain things because of environmentalists."

As he continues this thought, and in other parts of the interview, he refers to the image he had had of environmentalists in the past. Interestingly, though he was earlier repulsed by the image, he now is more favorably disposed to it.

Now, I'm educated, and now I know why environmentalists don't allow people to do certain things with their land….I became extremely aware of the environment, and have become more staunch as time goes on, and I'm probably going to become a left-wing radical myself.  I'm quickly developing.  

Even during the interview, Ray still seems to be working through his relationship to this social image of environmentalists as radicals and troublemakers. Tensions around this social image constitute one set of dialogues that define his identity. In parts of the interview he relates himself as an environmentalist to those he considers more committed or more radical than himself.  He moves from one position to another in the interview.  In this respect, especially, his identity as an environmentalist is dialogic.

In spaces of authoring created by the environmental movement, invitations to become involved in environmental actions or, at the least, to identify with the protagonists of the narratives of blame and responsibility are affected by the social images of the activists and their narratives. Some people are so put off by the social image associated with the activists that, even though they have a desire to protect the environment, they may not see existing activist groups as collectives they want to join (Brown 1995).  Others are attracted to the social image and identify with the narratives of blame and responsibility.  Others become involved in environmental practice, but like Ray, continue to struggle with the social images associated with the movement.
 Again, social aspects of identity play into personal aspects and vice versa.

Conclusions

In this talk I have used a social practice theory of identity to illuminate identity processes important in social movements. Our perspective, in keeping with the cultural-historical school, emphasizes the production and interaction of cultural forms in practice. The concepts I have used the space of authoring, tools of identity and positioning, social image, cultural worlds--allow us to understand cultural forms as significant mediators between the social and personal sides of human life.  (See Figure 3.) 

The case study described processes common to both the local environmental groups and the individuals who compose them. Personal responses to a local situation are conceived, articulated and publicized--made into social responses in the public sphere.  As “Citizens Unite!,” with the support of environmental organizations, local actors put their concerns into the terms of the environmental movement.  In the dialogical process, the group brought the environmental movement to a local situation. Citizens Unite! contributed to making of the public meaning of the proposed asphalt plant and in the process sparked the making of environmentalists.  The tools of identity and positioning which it produced, e.g., narratives of blame and responsibility, became a means of authoring social/public identities.  Moreover, in the course of “interacting” these tools, Ray and other members of the groups began to take these narratives personally.  They came to identify themselves, on personal/intimate terrain, through the roles set out by the narratives as they performed them.  

The ways in which environmental struggles are taken up and play out, in social arenas and in persons determine the direction of the movement and the power of its message to engage the public. In the course of these historical developments, new practices from environmental art to eco-tourism are produced and adopted as perfectly reasonable.  New social identities such as anti-consumers and radical environmentalists are produced and people undergo personal transformations that result in new personal identities.  The subjectivities of broad segments of the public take form in relation to the movement.  Social movements and the contentious practices they foment are human laboratories. They create as they actualize in practice new knowledge and new identities: new ways of being human.

Figure 1:  The Double-Sidedness of Identity
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Figure 2:  Identities in Social and Personal Processes
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Figure 3:  Mediations Between Social and Personal Identities
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Abstract
 In this period of world history, economic restructuring, government reorganization, the explosion of information technology and other aspects of corporate globalization have fostered new conditions for the production of knowledge and subjectivities. Although not commonly applied to processes of social change, sociocultural paradigms, particularly cultural-historical theories of the self, are well suited to studying such transformations. My paper highlights aspects of the theory that are especially useful for understanding the social and personal processes occurring in social movements.  For illustration, I draw from my research on identity and action in the U.S. environmental movement.
 

The other day a woman told me about her two teenage cousins. One is becoming an "environmental artist." In the United States, an "environmental artist" is a new sort of artist who, for the sake of the environment, avoids manufactured art materials by using already existing objects like driftwood or cast off pieces of pottery. The other cousin is involved in environmentalism, too.  She has stopped buying new clothes.  She shops only at second hand clothing stores. Environmental art and second-hand clothing for the sake of the environment are practices that have developed fairly recently. The woman telling the stories was impressed that her young cousins had so readily taken up these new practices and already had, at a relatively young age, developed identities--senses of themselves--as people who wanted to protect the environment.

In this period of world history, economic restructuring, government reorganization, the explosion of information technology and other aspects of corporate globalization have fostered new conditions for the production of knowledge and subjectivities. A multitude of new social movements has developed in response to the new forms of capitalism and in opposition to the dominant neoliberal ideology of globalization (Castells 1997; Calhoun 1993). These movements the environmental movement, the women's movement, the student movement, and the human rights movement as well as conservative movements such as the militia, the survivalists, and the Christian Right--have created alternative spaces and discourses for counter-knowledges and counter-practices. 

What interests me in this talk is how we can understand the production of new identities and new knowledges that social movements foster. In the United States, as in many other countries, consciousness of the environment has changed drastically.  People’s sensitivity to and intolerance of environmental degradation has increased enormously. How do social movements achieve these feats of knowledge production and education? I want to show that the sociocultural paradigm, particularly cultural-historical theories of the self, are well suited to studying such transformations. 
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� In anthropology, it, especially "cultural identity," is used almost as often as "culture" and is used, in fact, in places where "culture" would have been used in the past.


� They are associated with and at the center of a series of struggles over, among other issues, how seriously to take global warming, whether animals should be used in medical research, how much the rights of corporations should be curtailed by environmental regulations and so on.  


� It would be interesting to know more about the Brazilian social identity of environmentalist.  Even with the extensive transnational communication and international environmental regulations that affect both countries it is likely that the social identity of environmentalist in Brazil is different from that in the United States.  It is likely, that the social and cultural dynamics surrounding environmentalism and the identities associated with it are not the same in the two countries.


� Governing agencies can de-legitimize and criminalize activities and give those who do them criminalized identities. Moreover, powerful hegemonic narratives of nationhood, say, can identify categories of people and position them as valuable or not in relation to the triumphs and defeats of the nation.


� Other participants intervene as well indirectly affecting the public identities associated with environmentalism. In this era of pervasive commercialism, corporations use the drama around environmentalism and the publics it creates to sell products.   Movement identities—the identities associated with and against movements—are formed in these sorts of social and cultural dynamics.


� Self-consciousness and self-reflection develop in the active child, growing toward adulthood, as the product of a social history.


� Mead’s view is nicely double-sided.  Personal identities develop around social positions as a reflex of human sociability.  This conception of identity, it might be noted, departs from postmodern and post-structuralist accounts. Those theorists often seek the psychodynamic roots of personal attachment to socially generated identities.  They use the psychodynamic theories of Lacan, for example, to explain how people become bonded to or, "sutured" to social identities (Hall 1996). For us, identities are more a consequence of human sociability as illuminated by cultural-historical thinkers including Mead.  


� The actor has to "own" her actions and consider them to have consequences that reflect upon her claim to be environmentalist or whatever identity in the name of which she is acting.


� Someone may know all about how particular forms of environmental degradation are caused and may have values that cause him to abhor the thought of such degradation. He may be very knowledgeable about the scientific evidence for global warming, for example, and understand what causes it. He may worry that his children will suffer in the future because of global warming.  But, he may not have invested himself in preventing global warming.  He may not have taken on responsibility for preventing global warming and thus feel no compunction to change his practices so as to prevent it.  On the other hand, a person whose self is involved, a person who has proclaimed herself to be acting in the name of preventing global warming, feels compelled to change those of her practices that seem related. The importance of this step is brought out clearly by Nucci 2000, p. 8, in his review of explanations of moral behavior.  He credits Blasi with recognizing the importance of personal identity in explaining moral action.  


� Bakhtin's ideas, which I bring in later, add complexities to semiotic mediation.  These complexities are especially valuable in the case of social movements, where conflict and contentious practice are a frequent occurrence.


� Modifications of Eriksonian ideas to account for differences associated with social location or social position such as gender (e.g., Gilligan 1982) or race (e.g., Pimental 2000), move toward social specificity of experience.  Holland et al. (1998) separate figurative and positional aspects of identities including those associated with gender and race and so, complicate the picture even more.


� Our book, Identity and Agency in Cultural Worlds, provides ethnographic cases of identities forming in other cultural worlds--that of romance and attractiveness in the United States, of gendered identities in the world of domestic relations in Nepal, of non-drinking alcoholics developed in Alcoholics Anonymous.  


� For a while, Ray became so involved in the struggle to stop the asphalt plant that he was acting and thinking as an environmentalist for most of the day.  And, of course, some people do have very dominant identities.  Workaholic psychologists or anthropologists, for example, may be psychologists or anthropologists for all of their waking hours.  But, by and large a person has a number of identities, a number of cultural worlds that she has grown into.


There likely are aspects of individuating from one's parents, say, that affect overall psychological function.  Or, taking the case of racism, there are societal conditions that amount to a pervasive, oppressive and personally directed attack on one's sense of self that are important in overall psychological functioning (Pimental 2000).  Perhaps in those cases, it is useful to talk of an identity as though it were always affecting one's behavior.  For the most part, however, we do not expect the kind of coherence and consistency that are the taken-for-granted positive state in an Eriksonian framework.


� The feminist movement has affected the cultural-historical world of the family in certain ways, the workplace in others.  The same could be said of the environmental movement. Although cultural discourses may be drawn into different arenas and though social positions such as gender, race, and class may be emphasized in many arenas, there are no society-wide monitors to make sure that these arenas consistent with one another. For example, conventions of morality in the world of business, to the extent that they are developed there, are worked out in ways that are different from morality in the world of academia or neighborhood life. Even though a person may consider him or herself a moral person, he may not see the business world as a place where such an identity is relevant.  Preliminary research shows that business people may not apply morals in their business dealings as they would in other parts of their lives (Nucci 2000:20-21).


Since the 1970s, with the rise of interest in Foucault's writings, social theorists have challenged the taken-for-granted Enlightenment views of the prototypic self as coherent, rational, and originary. The position argues against the kind of self that Erikson envisioned as the expected adult achievement.  It argues that selves are profoundly subject to the conditions in which they exist and that state power in our current historical era is not conducive to producing a coherent, rational self especially in the case of those what are most subject to its ministrations.  Regimes of power set profound conditions for the possibilities of self.  This recognition calls for an alternative model of self, one that admits power relations, allows multiple, fragmentary and scarcely developed selves, and puts the historical production of lives and subjectivity in the forefront of intellectual projects to be researched (Henriques et al 1998).  Our view is consistent with this position, but emphasizes the argument that humans always form in and live in a variety of cultural-historical worlds none of which are perfectly consistent one with another.  


� For more information on the study and additional results, see Kitchel et al. (2001), Kempton et al. (in press), and Guldbrandsen and Holland (in press).


� The Appalachian Defense Movement primarily, but also other groups locally represented—the local chapter of the Sierra Club, for example, stepped in to give the group direction. In explanation of their great appreciation of this advice, one CU! leader said, "We were one big emotional sore, [we] didn't know how to channel those feelings."   


� These orchestrations, a concept borrowed from Bakhtin, add useful complications to Vygotsky's notion of semiotic mediation. It is useful to see mediating devices for identity as an important means by which people organize extensive areas of their behavior.  On the other hand, Bakhtin leads us to see identity as dialogic and marked by specific historical, culturally inflected times and places. Identities, especially those formed in the contentious practice generated by social movements, retain voices and visions of opponents.  The narratives and images retain what Bakhtin called “social images.” 


� This is Bakhtin's general vision of practice.  In our social practice theory of identity, Holland et al (1998) draw upon his vision and even more so Bourdieu's for our understanding of practice.  


� Marsdon's vision of the future was that of more expensive roads.  Roads are being built in the area.  If the asphalt has to be hauled in, it will be more expensive.


� Some of the people who grew up in the area felt reticent to protest the plant.  They created other sorts of narratives that had to do with justification for "bothering" others. One of the members of CU!, for example, talked in a CU! meeting about his conviction that he must stop the plant.   "I like my life quiet, and I don't want nobody bothering me."  He reported that he had looked in the Bible for answers about how to understand what was occurring and what he should do.  He quoted verses to support his claim that "we are all environmentalists" and to explain his reasons for fighting to stop the plant.  Timothy 5:16-17 says that it is my responsibility to protect my family or I am worse than the infidel is. Pollution causes birth defects.


� This is true for relatively simple matters such as whether Marsdon is an irresponsible corporation.  It is also true for more complex issues such as the one Marsdon tried to raise: Is environmentalism simply a way that some people have developed to stop progress because it would legally, though adversely, affect their property values?  Again recognizing the relevance of Bakhtin to the development of new identities and practices, I can say from our interviews that many people are engaged by dialogic tensions between different stances on the movement.  Bakhtin is very helpful for understanding that not all dialogic tensions are configured in the same way. Ray was not engaged by the dialogic contact between his narrative of blame and responsibility and Marsdon's.  He was engaged by dialogic tension between the limitations that he put on his environmental action and those that other environmentalists put on theirs, for example.


� Vygotsky conceptualized  "semiotic mediation's" as a means of developing voluntary control over behavior--the hallmark of "higher mental functions," that is, processes of the mind--through this mediation by cultural devices.  For Vygotsky the key to human existence was the ability of humans to escape enslavement to whatever stimuli they happened upon in their environment.  And the way that they did this was (broadly) linguistic, that is, through the active construction and use of symbols. Just as humans modify the environment physically--thanks to their production of, and facility with, tools and symbols--humans also modify the environment’s stimulus value for their own mental states.  Through heuristic development the use of objectified signs placed in the environment can over time become a means, albeit a modest means, of gaining voluntary control over one's behavior.


� The story for members of environmental justice groups is more complex because environmental justice includes a focus on social justice and issues of race and class.


� Although I do not have the time to elucidate this point, Ray's work and the work of others to come to terms with the social image of environmentalists is important because social images are an important source of the personal boundaries and limits of environmental action.  They are means or barriers that delimit personal identification with the world. 
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